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Text: 48 The Jews answered him, “Are we not right in saying that you are a Samaritan and have 

a demon?” 49 Jesus answered, “I do not have a demon, but I honor my Father, and you dishonor 

me. 50 Yet I do not seek my own glory; there is One who seeks it, and he is the judge. 51 Truly, 

truly, I say to you, if anyone keeps my word, he will never see death.” 52 The Jews said to him, 

“Now we know that you have a demon! Abraham died, as did the prophets, yet you say, „If 

anyone keeps my word, he will never taste death.‟ 53 Are you greater than our father Abraham, 

who died? And the prophets died! Who do you make yourself out to be?” 54 Jesus answered, “If 

I glorify myself, my glory is nothing. It is my Father who glorifies me, of whom you say, „He is 

our God.‟  55 But you have not known him. I know him. If I were to say that I do not know him, 

I would be a liar like you, but I do know him and I keep his word. 56 Your father Abraham 

rejoiced that he would see my day. He saw it and was glad.” 57 So the Jews said to him, “You 

are not yet fifty years old, and have you seen Abraham?”  58 Jesus said to them, “Truly, truly, I 

say to you, before Abraham was, I am.” 59 So they picked up stones to throw at him, but Jesus 

hid himself and went out of the temple. 

Prayer: May the words of my mouth, and the meditations of our hearts be acceptable in Your 

sight, O Lord, our Rock, and our Kinsman. Amen.  

Sermon: People of God, today we celebrate the Trinity! The Trinity is unity in diversity; One in 

Three; Three in One. The world has catechized us with the language of unity and diversity. I 

mentioned last week that unity is not a distinctly Christian virtue. Pagan cultures and secular 

groups also pursue unity. “In unity there is strength,” says a slogan. Wicked intentions are 

carried out successfully when others join the cause. So, we are not unfamiliar with oneness in our 

secular culture, but neither are we unfamiliar with another section of the world‟s catechism; the 

section that talks about diversity and the many. You have certainly heard the expression multi-

culturalism. It is the acceptance or the promotion of multiple ethnic cultures,
1
 and by 

implication, multiple versions of ethics. If you as a Christian try to impose your own views of 
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morality, you better expect some serious reactions from the multi-culturalists. “We are a 

pluralistic society,” they say. “We need to be accepting of all religions and all ethical behaviors.” 

The catechism of the world operates under the one and the many principle. However, for the 

secularist, you can be diverse in ethnicity, but at the moment you attempt to legislate a particular 

morality or ethic, then you are a traitor, and you will be ideologically hanged as a traitor.  

This conversation between the Jews and Jesus in John 8 reflects this exact scenario. The Jews 

want Jesus to conform to their version of the Abrahamic family, but Jesus is not interested in 

oneness for the sake of oneness; Jesus is truth, and if there is oneness and if there is diversity, it 

will be grounded in what Francis Schaeffer once called “true truth.” The context of our passage 

ends with Jesus making the unmistakable declaration that whoever hears the words of God is of 

God. The Jews wanted Jesus to affirm that they are the seed of Abraham, but Jesus‟ declaration 

is far from what they expected, and so the Jewish response is that Jesus is a Samaritan demon-

possessed man. Who were the Samaritans? The Samaritans were to the Jews the enemies of true 

religion.
2
 Only a demon-possessed man would be so arrogant to call these religious Jews non-

Abrahamites. The Jews are saying that Jesus is intoxicated with bad theology. The reality, of 

course, is that Jesus is not diabolically conceited nor is He trying to advance His own honor; the 

Father is the One who will defend the honor of His beloved Son. Everytime the Jews dishonor 

Jesus, they are dishonoring the Father. The honor and the glory of the Son are connected to the 

honor and glory of the Father.  
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It is in verse 51 that the dialogue comes to a climax: “…if anyone keeps my word, he will never 

see death.” This is precisely the type of statement that will incite a wave of fury from the Jews. 

Jesus is not only claiming that these religious Jews are not the seed of Abraham, but He is also 

claiming that He has the power of life and death. The enemies of Jesus will treat this statement as 

proof of his boundless arrogance. The Jews are now convinced even more that Jesus is demon-

possessed. In verse 47, Jesus says that whoever hears the words of God is of God, and now He is 

saying that if anyone keeps His words, He will never see death. Jesus is claiming a profound 

oneness of message between His words and the Father‟s. Further, Jesus is promising immortality. 

Jesus promises life eternal to those who believe,
3
 but notice also that believing in Christ means 

necessarily keeping His word. The saints in Christ persevere in life by living the ethics of 

Scripture. It is precisely this statement that sends the Jews into theological chaos. The Dutch 

theologian Herman Ridderbos says it this way: 

“It is remarkable that in this connection Jesus makes this statement with so much 

emphasis. He lays bare, in all its radicalness and quite forcefully, the conflict between the 

Jews and himself and thus casts many of them into a crisis of faith.”
4
 

The Jews are now persuaded that Jesus is possessed and they appeal to father Abraham. They 

measure all claims by Him. The Jews, of course, believed in death. They knew death existed 

because the greatest proof of death was that the great Abraham died. Is Jesus saying that He is 

more than Abraham; more than a prophet? The Jews know the implication of this question. They 

are fully aware that the “only one who can safeguard a person from death is God himself.”
5
 

Jesus‟ answer in verse 45 means that they are not misunderstanding Jesus‟ claims. Jesus is not 
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interested in self-glorification: “If I glorify myself, my glory is nothing. It is my Father who 

glorifies me, of whom you say, „He is our God.‟” It is not self-glorification that impels Jesus to 

act it is obedience to the One who sent Him.
6
 Jesus is not implying that the Jews have no 

knowledge of God; they do. Rather, Jesus is saying that their Judaism needs to die, in order to 

see that the God they worship is speaking to them in the flesh. This is what Jesus means when He 

says that the Jews do not know God. They presume with an incredible air of superiority that they 

know the God of Israel and that they follow Him, but yet, they own actions condemn them. They 

claim to be a true people; descendants of Abraham and faithful to God, but they are liars. Jesus is 

accusing the Jews of bad hermeneutics. They claim to know the word, but they are liars. Where 

does true knowledge of God come from, but from the word of God? As Calvin writes, “…all 

who boast of the name of God without the word of God are mere liars.”
7
  

Jesus made a statement that baffled the religious leaders of the day. The same religious leaders 

who boasted in their knowledge of God are now the ones rebuked for their lack of knowledge. 

Jesus is saying that He is the faithful One; the One sent from the Father. He is the true servant, 

the New Israel, and the proof of this claim is none other than Abraham. “Your father Abraham 

rejoiced that he would see my day. He saw it and was glad.” What Christ says of Abraham in this 

passage applies to all the Old Covenant saints, but there is a particular weight placed upon 

Abraham because to Him was given the promise of many nations; but even Abraham knew that 

there is a greater Father of all nations and a greater Son. In fact, Paul tells us that the seed of 

Abraham is Christ himself. Abraham had a “vehement zeal and an ardent affection”
8
 for the day 

of Jesus. This day is the day of the kingdom; the day of Jesus‟ appearance in His incarnational 
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ministry, his death, resurrection, and ascension to the right hand of the Father. The end of verse 

56 has caused a lot of headache to commentators and pastors. Concerning the day of Jesus‟ 

kingdom, the Bible says that Abraham “…saw it and was glad.” Many think that this is a 

reference to the announcement of Isaac‟s birth in Genesis 17 when Abraham laughed. The birth 

of Isaac was a sign that God was beginning to fulfill His purposes in the world and a physical 

sign that a greater Isaac would come to deliver Israel one day. Others believe that Abraham saw 

Christ and rejoiced from paradise where he went after death and that he saw and rejoiced from 

heaven at the birth of the Son of God. There is some legitimacy to these interpretations, but the 

most consistent and simplest explanation is that Abraham saw by faith and rejoiced by faith at 

the promises of God to restore and renew this world through the kingdom of Jesus, the Messiah. 

The significant point is that Jesus is turning the Jews‟ appeal to Abraham on its head.
9
 Not only 

is Jesus proving that the Jews have been disobedient children of Abraham, but He now is saying 

that they have lost the privilege of claiming that Abraham is on their side. In many ways this is a 

“vindication of Abraham‟s believing anticipation,”
10

 and a condemnation of the Jews‟ 

unbelieving affirmation. But how can our Lord make these claims of Abraham, if Abraham lived 

centuries ago? How could “he who was less than half a century old, embrace the many centuries 

that separated him from Abraham?”
11

 Jesus was before Abraham. Jesus created Abraham. Jesus 

orchestrated the life of Abraham. Jesus was the promise of Abraham. In the beginning of the 

sermon I talked about those who do not tolerate a particular agenda because it conflicts with their 

multi-cultural claims. In verse 58, Jesus shatters these societal niceties and claims with great 

emphasis His oneness with the Father. “Truly, truly, I say to you, before Abraham was, I 

am.” That is to say, “without a shadow of a doubt” before Abraham was, I am. What is most 
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striking
12

 is that over against Abraham‟s birth, stands the „absolute I am” who is not bound by 

time. The “I am” is certainly a reference to the eternality of the Son of God who is the same 

yesterday, today, and forever.
13

 There is also a subtle play on past and present in our passage. 

Abraham “saw” and “rejoiced,” but Jesus is the “I AM.” Jesus is the ever-present Lord of all 

creation; the One who was in the beginning and who will be world without end, but for us He is. 

He is with us in this sacred assembly. Verse 58 is more than simple ammunition against 

Jehovah‟s Witnesses proving that Jesus is God, but it is for us the assurance that Jesus is with us 

now. The implications of this statement are precisely what led the Jews to pick up stones to kill 

Jesus. If Jesus is what He claims then it means that He is the Lord of all creation; the One who 

demands allegiance from His people. It means that everything we do needs to be centered on the 

Triune Godhead. To be One with the Father does not only mean that Jesus is part of this Divine 

Godhead we call the Trinity, Father, Son, and Spirit; but it also means that the Trinity affects our 

lives and our liturgy. The Christian life and liturgy is utterly and robustly Trinitarian.  

How shall we then live? 

We are called on this Trinity Sunday to think Trinitarianly, but also to live Trinitarianly. My 

desire is that every time one of our church members hears the word “God,” they would 

automatically think “Trinity.”
14

 One of the best things about our liturgy is that it is deeply 

Trinitarian. We refuse to speak of the Trinity in abstract and philosophical terms. Our liturgy 

speaks of Father, Son, and Spirit in concrete and relational terms. The Triune God is not 

Aristotle‟s unmoved mover; the Triune God moves. The Triune God is not Islam‟s un-relational 

god, the Triune God relates and loves to be in relationship with His people. “The Trinity is an 
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incomprehensible mystery – but it is a mystery of brightness, not darkness – „tis only the 

splendor of light hideth thee,‟ as the hymn puts it.”
15

  

In our religiously pluralistic cultural environment, it is important to stress that the Trinity alone is 

the true God. Lesslie Newbigin once said, “…there is no way to preach Jesus without preaching 

the Trinity.”
16

 The Trinity is not only a doctrine to be believed, but it is a God to be loved. “This 

controversial, mind-stretching doctrine we call “the Trinity” did not emerge out of an ivory-

tower think-tank.  It emerged out of the life and mission of ordinary congregations.”
17

 It was a 

comforting and living truth for the early church and it is a comforting and living truth for us 

today. The Trinity is not meant to remain on a 700 page systematic theology, it is meant to be a 

part of your life and the life of the body. Thinking Trinitarianly has serious consequences for us 

as a people. The Psalmist
18

 tells us that you are what you worship, which means that who we 

worship shapes the world around us.
19

 For instance, how does the Trinity shape a single man or 

single woman? The Trinity teaches that God is not a loner. Community existed from the 

beginning and it will exist in all eternity. I know this is quite shocking in our society, but I 

believe the Trinity demands the relationship between single man and woman to be in the context 

of community. If a young man in our congregation wants to court a young lady do it in a 

community where there is accountability. Do not be deceived by the cry of the world that 

relationships are private. No, the Trinity is not private, nor should your relationships be. There 

are also some in the evangelical world who treasure this new movement toward what I call 

monk-ness. They read the ascetic writers of the early church and they now think that the only 
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thing that will solve all their relational problems is the life of a monk; the solitary life. They will 

make statements like: “I really need to find myself,” or “I need some time away from the 

church,” or “My dream is to live out in the woods.” In fact, I have seen evangelical seminary-

trained students with this attitude. Some of them would leave their wives for two to three weeks 

to go camping, in order to re-think their marriage. This is utterly foolish and profoundly un-

Trinitarian. If you ever hear a Christian say, “he needs to find himself,” you answer: “In Christ, 

you are already found.” Your identity is in Him. You are no longer lost. If someone says he 

needs time away from church to recover from some bad experience, the answer is not to abandon 

the church; in these circumstances the church is the only place you should be. And if a man 

thinks he can fix his marriage by abandoning his wife, he may need to receive a gracious visit 

from his pastors. Or how about the family? Even within a family we operate Trinitarianly. All 

members of the individual family carry on a particular role. One takes out the trash, another 

cleans dishes, another cooks and so on. But the fact that they all have different roles does not 

mean that they are not part of the one family. In the Trinity, the Father has a role, the Son has a 

role, and the Spirit has a role in redemptive history, but the THREE persons are united in the 

same mission; the THREE persons desire the good and well-being of One Another. This is how 

the family operates. The husband loves the wife, the wife submits to the husband, the children 

obey their parents, but they are all united in one mission. The parent who allows their children to 

behave and act anyway the they choose is not acting Trinitarianly. Ultimately and gloriously, the 

Trinity models for us true love. The Son loves the Father, the Father loves the Son, the Spirit 

loves the Son and the Father. The Trinity teaches us to love one another and to bear each other‟s 

burdens. How do we know we are living and thinking Trinitarianly? when we see the family of 



9 
 

God acting and living as one. Living like this is no easy task, but it is the only way to live as 

Christians in this life. In the Name of the Father, and of the Son, and of the Holy Spirit. Amen. 

 

 

 

  

 

 


